THE MEANING OF MORALITY Dr Vasile Macoviciuc, ASE, Bucuresti vasilemacoviciuc@yahyoo com Abstract: The author states that ethical discourse has, either implicitly or explicitly, an ontological dimension/signification, since it proposes an algorithm of humanity, axiological imperatives by means of which it aims towards restructuring the indeterminate - ambiguous even - space of humanity Keywords: values, norms, moral reasoning Philosophy was always preoccupied with founding/grounding some abstract projects of humanity The stake of ethical discourse - as specific philosophizing - resides in indicating value imperatives, the manner in which man has to be starting from what it really is The quality of man is always a risk taken on one's own account, a personal manner of assuming and experiencing generic possibilities As Hans Jonas notices, ""Authentic man" exists ever since - with his ups and downs, with his greatness and nothingness, with his chance and tribulations, with the justification and guilt that belong to him -, finally, within all ambiguities that resides inside him " (Hans Jonas, 1990, p 193) At first, it seems to me that precisely the exteriorization of will that constitutes and institutes the experience of morality is ambiguous V Jankélévitch remarks: "The man who says "I want" and remains in his armchair merely simulates will: isn't this crocodile will a Machiavellian form of bad desire, or even of will? This is the paradox of a counter-will mockingly delivered by human nature In principle, man wants the good he appreciates, but he does not accomplish it because he really wants it! He does not want will (wish - as I call it, V M ) of his intention, since there lies within himself an evil blurred will that wants the opposite of good, meaning pleasure, with the help of any sophisms and pretexts that this unconfessable desire stirs " (V Jankélévitch, 1956, ch III) Friedrich Nietzsche states a verdict: "May one pardon my discovery that all moral philosophy since this moment has been boring and played the role of soporific - and that "virtue" was by nothing more compromised than by this boredom of its advocates: which does not mean that I despise the general utility of this boring character " (Friedrich Nietzsche, 1992, p 146) But the violence of this verdict hides a meaning: moral conceptions that promise general happiness, universally valid values and recipes of norms with proven efficiency raise at the level of theoretical problem aspects and matters which should normally receive solutions at the level of usual life; or, in this case, the theory replaces, without admitting that, a deficient moral practice; on the other hand it seeks to impose a model: the style of a collectivity is transformed into a standard that claims human generality; the desire to justify just one type of moral experience is transferred to theoretical discourse and this diligently accomplishes the task of establishing a unique value hierarchy, on behalf of which it dears to make a point - discriminating and standardizing - regarding concrete morality, i e on a realm in which the existential plurality should prove its power of creation and of value affirmation" (ibid , p 147); although he directly refers to English utilitarianism, his statement - separated from the polemic context in which it appears - is opened to all other applications; basically it refers to a proposal of hermeneutic reading of moral conceptions until the level at which one can identify and decode some initial impulses that shape the latent content and functions of attitudinal projects Nevertheless, Théodule Ribot encloses moral statements within the category of grounding reasoning; if in current moral this fact is obvious, in theoretical moral the procedures are more systematic, shaped in a logical form that resists to sentimental occasional illusions that have an explicative flavour; but - also here - "there is a dominant tendency, a individual preference, a subjectivity that, covered under this logic apparatus, guides towards a pre-established goal"; thus, "the conclusions are established at the beginning and the goal is definite before the traveller starts his journey "The constructors of moral are advocates that take all liberty regarding premises, but not conclusions" " (Théodule Ribot , 1988, p 112) Due to the justifying structure of moral judgments and reasoning, one can notice that the most intense debates are engaged within the sphere of respective premises, while final conclusions suffer from a strange resemblance and display a monotonous atmosphere Ribot shapes the logical profile of justifying reasoning by making - among other things - express reference to Nietzsche as an authorized source Nietzsche - who suspects that in all philosophical speculation there are some moral intentions and some foundational unconsciousness confessions which are, at the same time, stimulation and goal of the flow of ideas - remarks: "they (the philosophers - our remark, V M ) pretend to have discovered and gained their opinions by spontaneous exercise of a frozen dialectic, which is both pure and divinely careless (unlike all kinds of mystics which are more honest and rude and speak of their "inspiration"): while an arbitrary assertion is fundamentally at stake, a mere caprice, an "intuition" and, most often, a rough abstracted and sought desire they protect by means of lately discovered pretexts: - they are all mere advocates often even cunning defenders of their preconceived ideas which they have baptized "truths"" Form such a perspective Nietzsche criticizes "the stiff and moralizing tartufferie with which old Kant tempts us on the sinuous paths of dialectic aimed to lead us or, in other words, seduce us towards his "categorical imperative"" (Friedrich Nietzsche, 1992, pp 10-11) Continuing the reference system from which Nietzsche separates the firm and ironic detachment from pride and conclusive tradition of moral philosophy, we might say that the turning point of theoretical reflection over moral realities is represented by the interrogative tendency and problem-rising destination If construction- continuing a community ethos, therefore by its idealization or by a speculative apriorism - of an imperativist paradigm precedes - one which is jealous upon its possible competitors, obtuse upon dialogue and complementarity - the theory ends by merely imposing behavioral models, ensuring the flat conformism and mediocrity One finds here a serious reason for Nietzsche to refuse the moralizing spirit of moral conceptions in the name of a change of paradigm, and contemporary existentialisms resumed to implicitly assume some moral issues within the borderlines of the ontology of the human without daring to shape the behavioral consequences within the formula of an ethics as such Only when the accent is placed on the opening of some interrogative and problem rising horizons, starts the philosophy of morality to appropriate in a reflexive manner the entire area of competence "The goal of ethics - states N Hartmann - is not placing man under interdictions or his isolation within a schema, but his rising towards full adulthood and capacity to respond The expression of intellectual full-age of man is the true transformation it produces within man ( ) It does not represent the forming of man's life over his head, but rather the drawing of man towards his free forming of own life" (Nicolai Hartmann, 1996, p 154) The premise of such an attempt resides within the acceptance of open and contradictory nature - resisting to all rough determinations - of human being Moral and ethics are ready for placing into a value-order of this unpredictable complexity Man is aware of the temporary character of his condition This is why he needs to take a structural lack of balance: towards himself - accepting mystery as an intellectual burden, but refusing its dominating tendencies; in relation to history - that fascinates and uses him, without appreciating his just value; by implication in own life and in relations with the likes of him - watching for the chance to avoid limitation, anonymity, the leveling of his spiritual face, if not the dissipation without causes and goal But human nature is more like a possibility than a certitude; more like a matter of existential self-pride than an accomplishment; a vague imperative - blurred even - which, at a closer watch, has just a directing shape and not some clear contents Claiming the same image about what man should be, one can justify crimes as well as desires of deification The limits of humanity are vague Man is always in course of instituting and constituting, as humanity cannot be reduced humanization The quality of man is an individual task, meaning a hypothesis - both temporary and definitive - by which the individual conceives and tries on his own account the limits of humanity The generality of the species - in other words the gender-bias - is not merely exemplified, but experienced in its possible shapes Everyone is the captive of his own monsters, a center of indetermination and unpredictability, spiritual irradiation unto the faces of meaning Each one sees himself as a being irreversibly and without solution broken among what he is (seems or thinks to be) and the illusion of human accomplishment, springing from he who is composed by/from inner experiences The agony of the human is at first confrontation of the individual with itself, and afterwards a collective exercise; without this functional primacy, the life of relation is reduced to mere pavlovian reflexes To determine this space - that can be defined by means of experimenting the humanity from within man - moral is useful, but not sufficient: it offers the algorithm of humanity, shaping the nucleus of legitimate aspiration, but cannot definitively establish the limits, since those are tried here and beyond the value and norm biased imperatives that are conventions which aim towards the establishing of an accidental and historical order The upper limit of human order is forced by the devotion for the sacred: symbolic horizons, autonomous absolute objectives, cultural fantasies that initiates man in the secrets of original background - laic and/or religious - by what Blaga calls "final-biased illusions" (Lucian Blaga, 1967, pp 627-629) Qualitative separation of the two worlds is firm: blasphemy - that sets man as a standard of the sacred - and violent defiance - by which man claims sacred qualities - lead to punishment Mythical and religious foundations of superior limits of humanity sets up value-related certitudes and - as accompanying psycho-spiritual dispositions - hope, fear, love, satisfaction, humility, admiration, overwhelming, prostration, trembling, etc The evanescence of symbols and especially the incapacity of human collectivities to [further] affirm itself by relating to transcendent/transcendental realities allows a growth of axiological incertitude: doubt without horizon, despair, dreads, the individual being only what he makes of itself - since the specific difference of the species is not finally fixed, but it is proteic from a symbolic point of view Generally speaking, the existential productivity coming from the upper limits of man is directly linked with the value ad normative profile of the cultural model, that settles the ontological role of meta-human realms which are found in direct contact with humanity - as it seduces it, energizing and compelling to a discipline of manifestations The lower margins of humanity - unto which psychoanalysis and ethology - are tried within the space of tolerance of natural tendencies that are resistant to cultural enclosing The separation between biology and spirituality is the source of risks of prime instance If not consciously, for sure intuitively, the individual is always in front of an ambiguity: where does the man end and where does the beast finish? The sphere of instincts is insinuated into the articulation of moral values which, even if it does not shape, it resuscitates and tones up A too reduced elaboration of the natural-biological inheritance feeds aggressiveness, atomization, disintegration or - depending on the dominant inclination - produces anemic, soft, powerless and sleeping in an elementary cultural code societies, which are disposed to complaint The intense spiritualization suppresses primary sources of energy, failing onto the cult of behavioral etiquette This is why human being and societies deserve to be taken as a dynamic compromise between the logic of heart and that of the interest, on the one hand and, on the other hand, as a just balancing between the psychic sources that feed from the soil of instinctual predispositions and the imperatives of authenticity issued by the spirit, especially in the case of moral hypostasis Between the two evanescent limits of humanity - the upper, marked by philosophical paradigms, by mythical-religious ones of authenticity, and the lower, insinuated within the emergency of the conversion of the tension of tendencies non-, pre-, and, eventually, anti-cultural - id potentially present the entire spectrum of suffering - coming from limits, precariousness, but especially accompanying temptation: attempts, seductions by which man tries his destiny The quality of man is almost always risked under the sign of temptation in order to obtain value-biased satisfaction (at the upper level), normal happiness (within the medium space), or the accomplishment of pleasures (onto the border with bio-psychic heredity) The sentence of daring to be is the constitutive risk of the human being It does not merely happen that the most expressive metaphysical symbol of searching and ascension of man towards his condition is Golgotha The sufferance is the inner experience that clarifies the limits of humanity Philosophy of moral can only attempt, i e to propose, axiological vectors that, by means of spontaneous attraction of concrete subjectivity, or by means of stimulating creativity and resources of individual self-determination, by instituting a living contact of man with the direct alternatives spiritual ennobling of life - initiates processes of shaping the registries of humanity Moral rationalization limits and controls the proteic pluri-dimensionality of human nature - either we refer to Kantian hypostases of categorical imperative or, at the opposite pole, one pleads for a painless ethics of new democratic times (cf Gilles Lipovetsky, 2002); over moral reality - which does not abolish, but only avoids or reinterprets the sources of indetermination - one proposes and imposes an ideal reality - a value-biased one - in which and by which the finality of the species is condensed, being possible at any time the meeting or the convergence of the individual with the individual and with itself The spaces of human manifestation are covered by the distinction between "moral" - that refers to all that is susceptible of qualification from a moral point of view, meaning that it can be appreciated as "good" or "bad" - and "non-moral" - meaning that which does not fall under the incidence of a moral evaluation, lies beyond the sphere of morality, outside this, ad something neutral and indifferent to evaluation; in a more restrictive way, by "moral" one might mean only what is desirable, according to an ideal of conduct, being opposed to the "immoral" this time, as a sphere of what is against positive moral laws and values In fact, by the contents received by the two polarizations - "moral-amoral" and "moral-immoral" - moral and, at another level, the philosophy of moral shapes the value-biased links and symbolic finality of the risk of being a man Beyond the models of authenticity, beyond utopia, remote hopes and eschatological visions remains always and is affirmed a complex human reality whose ambiguity cannot be suppressed, but only hidden and despised One can say that "what is almost one sided, either for good or evil, is detached from time to time from the common human ambivalence ant this is the moment when we meet the experience of saints or monsters of humanity" (Hans Jonas, 1990, p 193), but thinking and/or believing that we can have the ones without the possibility of the others to be is an illusion - sustained by comfort, desire, utopia, the logical arbitrariness of the heart, self-illusion or cultural manipulation BIBLIOGRAPHY Blaga, Lucian, (1967), Waves trilogy, in Opere, vol 10, Ed Minerva Hartmann, Nicolai, (1996), Ethics: Introductions, in the anthology Contemporary Philosophy, Texts chosen, translated and commented by Alexandru Boboc and Ioan N Rosca, Ed Garamond, Bucharest Lipovetsky, Gilles, (2002), Métamorphoses de la culture libérale, Éditions Liber, Montréal Jankélévitch, V , (1956), L'austerité et la vie morale, Bibliothèque de philosophie scientifique, Flammarion Jonas, Hans, (1990), Le Principe responsabilité, Éd du Cerf Nietzsche, Friedrich, (1992), Beyond good and evil, Humanitas, Bucharest Ribot, Théodule, (1988), The logic of feelings, Ed Stiintifica si Enciclopedica, Bucharest 2 Vol II, nr 3/septembrie, 2010 3 Cogito - REVISTA DE CERCETARE STIINTIFICA PLURIDISCIPLINARA 